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10 who between them cover a substantial range biblical law and its relationship to wisdom. As far as I was able to establish this body of scholarship has made little impact on the study of the substantial corpus of legal and sapiential literature to emerge from the caves of Qumran.
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The Qumran legal material has hitherto been contextualised largely in terms of its contribution to the history of Jewish law (halakhah) from the Hebrew Bible to Weisheitsschriften, ed. Bernd Janowski (Gütersloh: Chr. Kaiser, 1996), 107-127. the rabbinic corpus and the New Testament. 12 Alongside this developmental approach to Jewish law, a great deal of scholarly endeavour has also focused on using the Qumran legal material to illuminate debates about the history, origin, and life style of the movement associated with the texts. 13 The centre of gravity of research on the Qumran wisdom texts, on the other hand, has undoubtedly been their contribution to a vigorous debate on the relationship 12 See, e.g., Lawrence H. While the second century BCE sage is often credited with this intellectual shift, his reflections are rather 'our first witness' and may or may not be the brainchild of Ben Sira. 17 In a welcome recent study William Tooman examined the relationship of wisdom and law in the Qumran wisdom texts 4QBeatitutes (4Q525) and 4QSapiential
Admonitions B (4Q185). 18 Across the board, we nevertheless note a general scholarly direction of travel that is developmental towards illuminating the evolution of the wisdom tradition, a moot concept to which we shall return, in light of new Second
Temple witnesses. 19 In other words we have often brought a wealth of partially In what follows, I will focus on a number of shared characteristics, terminology, and concerns reflected in Prov 1-9 and S, beginning with a discussion of both texts' complex growth.
Carefully Crafted Anthologies with Cumulative Literary Histories
Prov 1-9 may be singled out for attention in the first instance, since these chapters are widely regarded as the latest stratum of the book. 37 The final form of the book is, 34 See, e.g., Albert-Marie Denis, Having noted that on the macro level, both S and Proverbs are collections of literary units skilfully put together with headings. 47 It is not crucial here whether or not the customary seven headings are identified in the MT of the book of Proverbs, or five headings, as Alex Luc has argued. 48 The point I wish to stress is that there is a clear consciousness of an explicit structure in both works. 49 My own view on the growth of S is that the earliest material is found in the shared building blocks between 46 Hartmut Stegemann, "Zu Textbestand und Grundgedanken von 1QS III,13-IV,26," describes the work of the men of Hezekiah as "transcribing," "copying," or "editing" (heʿĕtîq). Whybray describes this passage as an "almost unique reference to such activity in the OT." 55 The term does not occur in the Scrolls, although whatever the precise activity denoted by it may be, there was certainly plenty of it at Qumran and affiliated places where scrolls were inscribed that would find their way to Qumran.
Next I would like to refer to a number of terminological correspondences between Prov 1-9 and S.
Terminology 56
In some cases the overlap noted applies also to other writings, and the force of my argument is based on the whole picture to be drawn here, rather than any individual terminological correspondence.
Maskil and the Root śkl
An obvious term to start with is the figure of the Maskil and the root śkl. In addition to these texts, the Maskil is also found in headings throughout the Community Rule manuscripts and must have been an authority figure both in a number of early traditions as well as at the point of the Endredaktion of the manuscripts.
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The verb śkl occurs thirteen times in the S manuscripts, always in the hiphil (5x in 1QS Prov 1-9 see also 12:8. The root śkl thus emerges as a core value of community members in S as well as part of the didactic remit of educational leaders both in S (see 1QS 9:13 // 4Q259 3:8-9) and in Prov 1:3.
The Terms yʿṣ and ʿēṣâ
The root yʿṣ, "counsel, deliberate," and the noun ʿēṣâ, "council," refer to a crucial activity and forum in S. 61 The root occurs 41x in 1QS alone. In S ʿēṣâ (40x) can be used to refer to the communal activity of "exchanging counsel" and as a component in the self-designation of the group as "the council of the community." As far as the latter is concerned, I have argued elsewhere that we can trace a certain amount of development in the use of this self-designation in S. 62 The relationship of the activity of exchanging counsel and the designation of a group of people as belonging to "the council" has been described convincingly by John Worrell: A difference between the way in which counsel is understood in Proverbs and S is that in the former it is hierarchical and passed down from the older and wiser instructor-the father or teacher in a kind of one-way-system. In S, the emphasis is very much on an exchange of counsel in the community-albeit also on a hierarchical basis, those of lower rank having a right to speak only after those of higher rank (cf. One of the terms used in parallelism with ʿēṣâ in Prov 1-9 is "reproof" (tōkaḥat) cf. process of instruction that used to be important in the context of the family and/or an educational environment 79 has been modified to be practised in the community. It is noteworthy that we find a reference to mutual reproof in Prov 28:23 as well as in Prov 9:7-9-a section often thought to be part of a secondary expansion. 80 All this suggests that a practice that is envisaged in Prov 1-9 as part of a process from 'above' encompasses inter-personal rebuke elsewhere in Prov (including the secondary 9:7-9) and in S as is the case also in Lev 19:17.
Rēaʿ
We find some correspondence in the terminology used in Prov 1-9 and parts of S to refer to affiliates. Thus, rēaʿ is used, for instance, in 88 Even though S presupposes a hierarchical framework for communal gatherings rēaʿ refers, as it does in Proverbs, to a close affiliate within a larger macro-structure.
Prohibitions in the form ʾal plus jussive are particularly common in the Damascus Document. A number are also found in S, including a small cluster at the end of 1QS 5 and the beginning of 1QS 6, cf. 1QS 5:25b-6:1b // 4Q258 2:5-6a // 4Q263 1-2a. The interesting thing about this particular S cluster of ʾal plus jussive statements is that they repeatedly speak of conduct between one member and his neighbour (rēaʿ). The same context is present in the formally similar series of admonitions in Prov 3:27-31, which makes use of ʾal plus jussives and deals with relations between one person and his neighbour (rēaʿ). Fox argues regarding the five admonitions in Prov 3 that they were probably not "written from scratch … It appears that the author selected five proverbs that serve his purpose." 89 It seems likely that the in S is noted by Kratz, "Laws," 140. 85 The term rēaʿ is reconstructed in 4Q259 1:9 with some justification given the preserved context. 86 The term rēaʿ is reconstructed in 4Q261 5a-c: 6. any case-made use of the same language when drawing up their own admonitions.
Paths
As far as S is concerned, derek occurs 43x in 1QS alone, spread over all columns except 1QS 6-7. Derek and synonyms like netîbâ and ʾōraḥ occur very frequently in Prov 1-9. In both texts the emphasis is on the choice of the right path. 90 As above with ʿēṣâ we notice a narrowing of the vocabulary with derek predominating in S whereas Proverbs uses a richer range of vocabulary. Let us now explore a series of thematic concerns shared by Prov 1-9 and S. In both S and Proverbs the threat of terror pertains predominantly to the wicked or disobedient, though keeping the righteous on "the straight and narrow" is clearly an important a sub-text. Hultgren has rightly pointed to the sapiential roots of the terminology. 110 As far as the present argument is concerned, the theme of aiming for perfection is another thread in a web of connections between S and Prov 1-9.
Thematic Concerns
The Situation of Those Addressed as on the Brink of a Major Decision
Newsom has recently offered a detailed reading of 1QS as a skilfully composed work that gradually draws in new members. 111 In concluding her chapter on S she argues,
Thus what seems to underlie the selection and shaping of materials for the Serek Ha-Yahad is a concern for instilling in the sectarian the character that is receptive to the community's discipline.
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The notion that some manuscripts of S are an exercise in rhetoric designed to convince community members to tow the line is certainly attractive, and Newsom's fundamental insight that 1QS can be read as a piece of didactic literature seems right.
One aspect that is helpfully drawn out by Newsom's work is the way in which S is clearly addressed to people on the brink. What I would want to say-in distinction from Newsom-is that this "brink factor" is not only dominant at the moment of the decision to join the community. Threats from the world outside seem to be a permanent feature for members, as is clear from the cases referred to where a member of long standing distances himself from the group, cf. 1QS 7:22-24 // 4Q259 2:5b-7a. 113 The underlying concern seems to be that the peer group of an individual whose 110 Hultgren, From the Damascus Covenant, 357-58, n. 86. 111 Newsom, Self, 186-90. 112 Newsom, Self, 188. As far as Prov 1-9 is concerned, it is hard to overlook the central concern of choice often presented as ultimately being a choice between life and death. 114 Those addressed are young men on the verge of independence. A number of scholars have used the term "liminality" in this context, and van Leeuwen refers to the lectures in Prov 1-9 as "threshold speeches." 115 In Fox's words the addressee of the lectures in Prov 1-9 is a "youth who is nearing adulthood and must choose his course in life.
Temptations and traps beset him from the start." 
Differences
There are also clearly some major differences between Prov 1-9 and S that must not be downplayed in our analysis. Like other texts from Qumran, S is acutely conscious of revelation accessible to a more or less limited group. 119 We do not come across such an emphasis on privileged access to revelation in Proverbs. 120 Instead, the tenor of the latter is that information on how to conduct your life appropriately is widely disseminated. 121 The issue is whether or not those addressed choose to follow the advice. This is true both of the audience addressed by the biblical book of Proverbs and of the fictional scenes portraying wisdom and her counterparts extending their invitations from the most visible and public places. We may speak of the development from Prov 1-9 to S as a restriction of access to the correct path. Whereas cultic language features prominently, if usually metaphorically, in S (cf., e.g. 1QS 3:4b-9a // 4Q257 3:6-10a // 4Q262 1:1-4; 1QS 8:6; 1QS 9:3-5 // 4Q258 7:4-6), it is largely absent from Prov 1-9. 123 As far as Prov 7:14 is concerned, I am persuaded by Fox's case that the references to the seductress' peace offerings are more concerned with tempting young men to a culinary feast rather than referring to cultic prostitution. 124 The domestic and urban setting of Prov 1-9 125 is lacking in S. There are no bustling streets and private homes such as the house where the speaker sits and observes a gullible youth being seduced (Prov 7:6-23). The term "house" ‫)בית(‬ is never used of a domestic setting in S. Proverbs also uses the language of father and mother as teachers, cf., e.g., Prov 4:1, 3. Parents have a place as figures of authority in other legal and sapiential texts from Qumran but never in S. We noted two areas of consolidation in S over against Prov 1-9. On the linguistic level the lexicon is narrower in S than in Prov 1-9; epistemologically narrower channels to knowledge through revelation are introduced in S than is the case in Prov 1-9.
Further differences include the absence of cultic language in Prov 1-9 as well as a lack of references to domestic or urban settings or women in S. Conclusions on the latter need to be drawn with a great deal of caution given the prevailing androcentric language 132 of S though we note a lack of concern in S for either the dangers or pleasures associated with women in Prov 1-9. 
